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TRANSGENDER OPPRESSION

inexpensive or painless), we claim our humanity and our right to be treated equally und
law and within the purviews of morality and culture.

Look! No, don’t! Transsexual men are men. Transsexual men are men who have live
in female bodies. Transsexual men may appear feminine, androgynous or masculine, Apy.
man may appear feminine, androgynous, or masculine. Look! What makes a man a man2
His penis? His beard? His receding hairline? His lack of breasts? His sense of himself as 5
man? Some men have no beard, some have no penis, some never lose their hair, some haye
breasts. All have a sense of themselves as men. i

... Look! No, don’t! What is true, what is false? What is a “real” man?

[ am real; I am an authentic and reliable man. 1 am also a transsexual man. I am g
man who lived for 40 years in the body of a woman, so I have had access to knowled
that most men do not have. Invisibility has been a major issue in my life. Throughout
childhood and young adulthood [—my identity—was, for the most part, invisible. I
always defined by others, categorized either by my lack of femininity, or by my fe
body, or by the disquicting combination of both. The opportunity to escape the punishin
inadequacy imposed on me by self-styled adjudicators of sex role performance was on 3
could not ignore. I simply will not accept a similar judgement of my masculinity. And

have yet to meet someone who could look me in the face, who could spend any time at a
in conversation with me, who would deny my masculinity now the way they would dismi
it before as “just a phase™ or “inappropriate behaviour for a girl.”

... One of the most difficult things for me to reconcile about my own transition was m

me emphasize: Not all transsexual men have lesbian histories, and not all transsexual m¢
are heterosexual. Nonetheless, my personal politics are quite closely aligned with que
culture, so I am again a different sort of heterosexual man. I am not afraid of homosexu:
ity, though I do not practice it. Many gendered and heterosexist social constructs collap
like cardboard sea-walls against the ocean of my transsexual reality. f

Look! No, don’t! It all comes down to attitude. If you accept me—if you can acknoy
edge that I am a man, even a transsexual man—then you can accept that life has variatio
life is rich, you don’t control it, you experience it. You can still analyse concepts, you €
still have opinions, you can even disagree with me. And if you don’t accept me, well, th
you don’t. But as you go through life categorizing and qualifying, judging and evaluatir
remember that there are human beings on the other end of the stick you’re shaking,
they might have ideas and feelings and experiences that are different from your ow
Maybe they look different from you, maybe they are tall women with large hands, maj
they are men who have given birth to their own children, maybe the categories yo 1
delineated won’t work in all cases. Look! No, don’t! Transsexual men want to disapp:
because we are tired of being forced into categories, because we are beyond defenc

ourselves.

more angles, than were ever theorized as being possible for them. Maybe if we are ig
we will go away. Maybe if we are continually not permitted to speak, not allowed to de
ourselves, not given any corner of the platform from which to present our realities, ¢
we will disappear and refrain from further complicating all the neat, orderly theories 2
gender and sex. Maybe if no one looks at us we will be safe.

At first 1 thought my transition was about not being looked at any longer, about
relief from scrutiny; now I know it is about scrutiny itself, about self-examination,
about losing my own fear of being looked at, not because I can disappear, but because!!
able to claim my unique difference at last. What good is safety if the price is shame and:

of discovery? So, go ahead: Look!
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if they have male genitalia, and as “amazons” if they have female genitalia, but these ter;

are offensive, being foreign terms that depend upon white standards of reference 2
which ignore Native traditions. I prefer to use the Sioux word “winkte” for those peop
who are described in English as “m2f” (male to female) and “kurami” (from the ¥i 4
kwe'rhame) for people who are «“f2m” (female to male). However, while these Nati
terms overlap in meaning with terminology used by the dominant society, they are
identical because Native concepts of gender and identity differ in significant ways from ;
dominant culture. ]
[ don’t use the term “two-spirit” to describe myself; where I grew up it was a pejorati
term for a person of mixed blood. Further, there is no consensus of opinion as to just .
is meant by the term “two-spirit,” and not only that, if translated into Native tongue
acquires unfortunate meanings; among my people it means “ghost-haunted”—a pow
concept and important in many Native spiritual systems, but having nothing to do
gender or orientation.
In my understanding of Spirit, Spirit is not divided in itself, but is an integrated whole.

is not a thing in balance, as implied by dichotomies of male/female, gay/straight, and blac
white so prevalent in the white way of thinking; but a complete and complex thing whi
includes an entire rainbow of possibilities—not just the opposite ends of a spectrum. 1
is why there are seven cardinal directions: east, west, north, south, up, down, and ce“
as the Native viewpoint embraces dimensions not normally noticed by the dominant c
ture; so too does Spirit embrace dimensions of humanity not normally accepted by |
dominant culture. There are many names for sexual minorities among Native Americas
two-spirits are a particular community that have elected that term to describe themsely

but I am not one of them.

There are many “magpies” who are drawn to
Native culture, who misappropriate Native culture, customs, and artifacts in the bel

that they are “honoring” Native people by imitating them without understanding them.
s better for non-Native people to follow our example by looking to their own ancess
and reclaiming their own transgendered spirituality. European cultures from the Vikin
to the Greeks had and honored transgendered people; even the Christian Church rec
nized saints that lived as members of the opposite sex or engaged in same sex unions. |
European culture lacks a transgendered tradition; white people need to reclaim their o
sacred people instead of appropriating ours. 1

The process of reclamation is an extraordinarily difficult one in which the seeker m
come face to face with the atrocities of the past, grieve for what has been lost, and carefu
sift through the destruction to recover the little that remains. This is true whether t
secker is examining Native American or Euro-American history. History is not ancient a
irrelevant; history is the reason why things are the way they are now. 1

latch onto the bright, shiny aspe
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CALLING ALL RESTROOM REVOLUTIONARIES!
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